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Reply ; The Prabhakara replies that our experience
proves the 'svaprakasatva' of the pramiti ; and because of
this everything else is illuminated. If experience is devoid
of 'svaprakasatva9 there can be no experience. Even if the
self is devoid of 'sva prakasatva9, it does not cease to be a
self, since it is the 'asraya9 of knowledge. But if the 'pra-
miti' is devoid of 'svaprakasa9 it cannot cognise or appre-
hend the objects.

Another way to establish this contention is to focus
our attention on. the 'pramana phala\ Only after the per-
ceptual "contact we have the 'hanady npa lampha' etc,
Because of this we are able to say that perceptual contact
has a 'phala' or results in a valid experience. The "pramana
phala' is the ^pramiti9 or knowledge.   Suppose there is
the 'catushtaya saunikarsha' and there can yet be the ab~
sence of the experience of the objects.  In such a case we
can have neither the 'han^' (loss) nor the 'upadana^ (gain).
As such experience itself is the 'phala'.  When there is
the experience proper, it is not logical to think of some-
thing else as being the 'pramana phala'.

It has been said that knowledge is tke 'pramana
phala" and this is doubted by ^he Buddhists.   Since
knowledge (samvedana) has the specific form of the obiect,
we are abife to speak of the pratnanatva of the 'samvit'.
Tte'phala'of this prslfflaha is dfthe form of the "vishaya
sphurana\ SamvedanA has the ^ramanatva' in so far as
it has a form similar to that of the object. This 'pramana
phala' is the apprehension (upalabdhi) of the objects.
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